
|| Om  Shri Sadguru Parmatmane Namah || 
 
Preface 
 As such is not necessary to write preface to this Guru Gita. It is the heart 
of Skanada Purana in form of a dialogue between Lord Shiva and goddess 
Parvati. The direct experience of Suta is brilliantly expressed through each and 
every couplet in it. 
 Reading and study of this Guru Gita stops power of speech of one’s foe. It 
increases one’s virtues. It destroys all evil actions and bestows success in good 
actions. 
 O dear! Every letter and syllable of this Guru Gita is each king among 
Mantras. Other Mantras, manifold in nature do not deserve the credit of even 
one sixteenth part of this. 
 The study of this Guru Gita puts end to untimely death and all afflictions. 
It also destroys the evil effects of Yakshas, Rakshasas, Bhutas (spirits), fear of 
thieves, tiger, etc. 
 Who are pure in heart, full of knowledge incessantly recite this Guru Gita- 
by even seeing them and touching, one liberated from rebirth.  
 The couplets of this Guru Gita is the great remedy for the longlasting 
disease of birth and death. It is the sweetest nectar for Sadhakas. The merit is 
diminished by drinking the nectar of heaven. By drinking the nectar of this Gita 
sin is destroyed which leads to Absolute Peace and Knowledge of one’s real 
nature. 
 Narasimha Mehta has rightly said: “All Sadhana is meaningless (false) 
until the Knowledge of the Self dawns.” 
 We put this Guru Gita in your hands to help you in attainment of that 
Self-God. 
 OM… OM… OM… 
 SUPREME PEACE 
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SRI GURU GITA 

 
 

|| अथ प्रथमोऽध्यायः|| 

 

अचिन्त्याव्यक्तरूपाय निर्गणुाय र्गणा्मिे | 

समस्त जर्दाधारमूतयेु ब्रह्मणे िमः|| 

 

Chapter -1 
 

Prostrations to Brahman, the unthinkable, the unmanifest, beyond the 
three Gunas(Sattva,Rajas & Tamas qualities of Nature) yet the Self of 

Gunas, the Substratum behind the whole universe.(1) 
 

ऋषयः ऊिगः 
 

सूत सूत महाप्राज्ञ निर्मार्मपारर् | 

र्गरुस्वरूपमस्माकं ब्रूहह सवमुलापहम ्|| 

 
The Sages said: O Suta, the wise one, who has acquired thorough 

mastery over the Nigamas & Agamas please, narrate to us the real 

nature or Being of the Guru, which has the power to remove all 
impurities. (2) 

 

यस्य श्रवणमात्रणे देही दगःखाद्ववमगच्यत े| 

येि मारे्ण मगियः सवजु्ञ्वं प्रपेहदरे || 

य्प्राप्य ि पगियाुनत िरः संसारबन्तधिम ्| 

तथाववध ंपरं त्वं वक्तव्यमधगिा ्वया || 

 

By hearing which, man becomes free from all pains and by treading 
which path the sages have attained the state of Omniscience, by 

attaining which man comes never again to the round of birth & death; 
please narrate that to us now, which is the Supreme Truth. (3, 4) 

 



र्गह्यादर्गह्यतम ंसारं र्गरुर्ीता ववशषेतः | 

्व्प्रसादाच्ि श्रोतव्या त्सव ंब्रूहह सूत िः || 

 
O dear Suta, by your grace, we desire to hear from you the Supreme 

Truth & particularly the GuruGita, which is the essence of the Truth. 

(5) 
 

इनत संप्राचथतः सूतो मगनिसंघैमगहुगमगहुग ः | 

कग तूहलेि महता प्रोवाि मधगरं विः || 

 
Thus repeatedly prayed to by the rishis, Suta pleased by this request, 

spoke these divine words. (6) 
 

सूत उवाि 

श्रणृगध्व ंमगियः सव ेश्रद्धया परया मगदा | 

वदामम भवरोर्घिीं र्ीता मातसृ्वरूवपणीम ्|| 

 
Suta said, O Rishis, hear with rapt faith & attention. I shall now 

narrate to you the GuruGita which destroy the cycle of rebirth & 
protects like a mother. (7) 

 

पगरा कैलासमशखरे मसद्धर्न्तधवसुेववते| 

तत्र कल्पलतापगष्पमन्न्तदरेऽ्यन्ततसगन्तदरे || 

व्याघ्रान्जिे समामसिं शगकाहदमगनिवन्न्तदतम ्| 

बोधयन्ततं परं त्वं मध्येमगनिर्णंक्वचित ्|| 

प्रणम्रवदिा शश्वन्तिमस्कग वनु्ततमादरात ्| 

दृष््वा ववस्मयमापन्तिा पावतुी पररपचृ्छनत || 

 

On the summit of Mount Kailasa, habited by Siddhas & Gandharvas, in 
the most beautiful temple created by Kalpa Vruksha flowers, 

surrounded by rishis, seated upon a tiger-skin, being prostrated by 
Suta & other rishis, while explaining the Supreme Truth, Parvati the 

consort of Shiva, seeing Him bowing to someone with great reverence, 
being very surprised, devotionally asked the Lord. (8, 9, 10) 

 



पावु् यगवाि 

ॐ िमो देव देवेश परा्पर जर्दर्गरो | 

्वां िमस्कग वतुे भक््या सगरासगरिराः सदा || 

 
Parvati said, Om; salutations to Thee, O Lord of Gods, O teacher of the 

universe, O the higher than the highest, gods, men and demons 

always worship Thee with devotion. (11) 
 

ववचधववष्णगमहेन्तराद्यैवनु्तद्यः खलग सदा भवाि ्| 

िमस्करोवष कस्म ै्वं िमस्काराश्रयः ककलः || 

 
Lord Brahma, Lord Vishnu, Indra and others prostrate to Thee always. 

I wish to know who will be the recipient of your prostrations. (12) 
 

भर्वि ्सवधुमजु्ञ व्रतािां व्रतिायकम ्| 

ब्रूहह मे कृपया शम्भो र्गरुमाहा्म्यमग्तमम ्|| 

 
O Lord, O knower of all the Dharmas, O Shambhu, please narrate to 

me the glory of Guru, which is the best of all Vratas. (13) 
 

इनत संप्राचथतुः शश्वन्तमहादेवो महेश्वरः | 

आिंदभररतः स्वान्तते पावतुीममदमब्रवीत ्|| 

 
Thus repeatedly prayed to by Parvati, the great Lord Maheshwara, 

spoke the following words with joy. (14) 
 

महादेव उवाि 

ि वक्तव्यममदं देवव रहस्यानतरहस्यकम ्| 

ि कस्यावप पगरा प्रोक्तं ्वद्भक््यथ ंवदामम तत ्|| 

 
Lord Mahadev said, “O Devi, this Supreme Truth is the greatest of all 

the secrets that is why it isn’t proper to reveal. I have never revealed 
it to any one before. But still I shall tell you because of your great 

devotion to me.” (15) 
 



मम ्रूपामस देवव ्वमतस्त्कथयामम त े| 

लोकोपकारकः प्रश्िो ि केिावप कृतः पगरा || 

 
O Devi, you are my own Self in another form. Therefore I shall narrate 

this to you. This question of yours will benefit the whole world. No one 

else has put me this question. (16) 
 

यस्य देवे परा भन्क्त, यथा देवे तथा र्गरौ | 

्स्यैते कचथता ह्यथाुः प्रकाशन्तते महा्मिः || 

 
Who so ever has the Supreme Love & adoration for the Lord and as for 

the Lord, likewise for the Guru; to him these great matters, when they 
told, become clear of themselves. (17) 

 

यो र्गरु स मशवः प्रोक्तो, यः मशवः स र्गरुस्मतृः | 

ववकल्पं यस्तग कग वीत स िरो र्गरुतल्पर्ः || 

 

He who is the Guru is Shiva Himself, so declare the scriptures, and the 
fact that Shiva is the Guru, is reminded to us in all the Smritis. He, 

who makes any distinction between the two, is guilty of the crime of 
uniting with his own Guru’s wife. (18) 

 

वेद्शास्त्रपगराणानि िनेतहासाहदकानि ि | 

मंत्रयंत्रववद्याहदनिमोहिोच्िाटिाहदकम ्|| 

शैवशाक्तार्माहदनि ह्यन्तये ि बहवो मताः | 

अपभ्रंशाः समस्तािां जीवािां भ्रांतितेसाम ्|| 

जपस्तपोव्रतं तीथ ंयज्ञो दािं तथवै ि | 

र्गरु त्वं अववज्ञाय सव ंव्यथ ंभवेत ्वप्रये || 

 

The Vedas, the Shastras, Puranas, the Itihasas etc., the science of 
Mantras, Yantras Mohana, Uchatana etc., cults like the Shaiva, Agama, 

Shakta, etc., and other cults existing in the world today are merely 
false theories expressed in corrupted words which confuse the ignorant 

and deluded Jivas. Japa austerities, observances, pilgrimage sacrifice, 
charity - all these become a mere waste without understanding the 

Guru Tattva. (19, 20, 21) 
 



र्गरुबगध्या्मिो िान्तयत ्स्यं स्यं वराििे | 

तल्लभाथ ंप्रय्िस्तग क्तवुयशि मिीवषमभः || 

 
The Guru is not different from the conscious Self. Without doubt, this 

is the truth; therefore wise men should make an effort to seek 

knowledge of Atman from Him. (22) 
 

र्ूढाववद्या जर्न्तमाया देहशिाज्ञािसम्भवः | 

ववज्ञािं य्प्रसादेि र्गरुशब्देि कथयते || 

 
The hidden ignorance, absence of the Knowledge of Self, the world- 

Maya, the body are all caused by ignorance (Ajnana). By whose grace 
one attains direct Knowledge of the Self- he is known by the name 

Guru. (23) 
 

देही ब्रह्म भवेद्यस्मात ््व्कृपाथवंदामम तत ्| 

सवपुापववशगद्धा्मा श्रीर्गरोः पादसेविात ्|| 

 
Out of compassion for you, I shall tell you how the embodied soul 

becomes Brahman, having been purified of all sins by serving the feet 
of the Guru. (24) 

 

शोषण ंपापपंकस्य दीपिं ज्ञाितेजसः | 

र्गरोः पादोदकं सम्यक् संसाराणवुतारकम ्|| 

 

The water of the Guru’s feet has the power to dry up the mire of one’s 
sins, to ignite the light knowledge, and to take one smoothly across 

the ocean of the worldly existence. (25) 
 

अज्ञािमूलहरणं जन्तमकमनुिवारकम ्| 

ज्ञािवैराग्यमसद्ध्यथ ंर्गरुपादोदकं वपबेत ्|| 

 
For the purpose of acquiring Knowledge and dispassion, one should 

drink the water with which Guru’s feet are washed, which uproots the 
ignorance and the bondage of actions of innumerable past lives. (26) 



स्वदेमशकस्यैव ि िामकीतिुम ्

भवेदिन्ततस्यमशवस्य कीतिुम ्| 

स्वदेमशकस्यैव ि िामचिन्ततिम ्

भवेदिन्ततस्यमशवस्य िामचिन्ततिम ्|| 

 
The kirtan of One’s Guru’s name becomes the kirtan of Infinite Shiva, 

and the meditation of Guru’s name becomes the meditation of Infinite 
Shiva. (27) 

 

काशीक्षेत्र ंनिवासश्ि जाह्िवी िरणोदकम ्| 

र्गरुववशु्वेश्वरः साक्षात ्तारकं ब्रह्मनिश्ियः || 

 

The place where the Guru lives is Kashikshetra and the water with 

which the Guru’s feet are washed in Ganga (River Ganges). The Guru 
is Lord Vishwanath personified and he is undoubtedly the living 

Brahman saviour. (28) 
 

र्गरुसेवा र्या प्रोक्ता देहः स्यादक्षयो वटः | 

त्पादं ववष्णगपादं स्यात ्तत्रद्तमिस्ततम ्|| 

 
The service of the Guru is pilgrimage Gaya, His body is the 

imperishable banyan tree, His feet are the feet of Lord Vishnu and the 
mind concentrated on His feet becomes set there. (29) 

 

र्गरुवक्त्र ेन्स्थतं ब्रह्म प्राप्यते त्प्रसादतः | 

र्गरोध्याुिं सदा कग याुत ्पगरूषं स्वैररणी यथा || 

 

Brahman resides in the mouth of the Guru i.e.; his words, and one 
attains Brahman by the grace of the Guru. One should meditate on His 

Guru at all times, just as a devoted wife thinks of her husband only. 
(30) 

 

स्वाश्रमं ि स्वजानत ंि स्वकीनत ुपगन्ष्टवधिुम ्| 

एत्सव ंपरर्यज्य र्गरुमेव समाश्रयेत ्|| 

 

Abandoning thoughts of your stage in life, your caste, your reputation 
and increasing your well-being and think of nothing other than the 

Guru. (31) 
 



र्गरुवक्त्र ेन्स्थता ववद्या र्गरुभक््या ि लभ्यते | 

त्रलैोक्ये स्फ़ग टवक्तारो देववषवुपतमृािवाः || 

 
The Knowledge of Brahman resides in the mouth of the Guru. The 

disciples get it by devotion to the Guru. In the three worlds this fact is 

clearly enunciated by Divine Sages, the Pitris (ancestors) and learned 
men. (32) 

 

र्गकारश्िान्तधकारो हह रुकारस्तेज उच्यते | 

अज्ञािग्रासकं ब्रह्म र्गरुरेव ि संशयः || 

 

The syllable “Gu” is the darkness and the syllable “Ru” is said to be 
light. There is no doubt that the Guru is indeed the Supreme 

Knowledge that dispels (the darkness of) ignorance. (33) 
 

र्गकारश्िान्तधकारस्तग रुकारस्तन्न्तिरोधकृत ्| 

अन्तधकारवविामश्वात ्र्गरुरर्यमभधीयते || 

 
“Gu” Kara means the darkness and “Ru” Kara means the remover of 

the darkness. On account of the power of removing darkness, the 
teacher is known by the significant name “Guru”. (34) 

 

र्गकारश्ि र्गणातीतो रूपातीतो रुकारकः | 

र्गणरूपववहीि्वात ्र्गरुरर्यमभधीयते || 

 

The letter “Gu” denotes that He is beyond the three Gunas and “Ru“ 
denotes that He is beyond forms. Because He is free from Gunas and 

forms, He is called the Guru. (35) 
 

र्गकारः प्रथमो वणो मायाहद र्गणभासकः | 

रुकारोऽन्स्त परं ब्रह्म मायाभ्रान्न्ततववमोिकम ्|| 

 
The first syllable “Gu” represents the principles such as maya and the 

second syllable “Ru” the supreme knowledge that destroys the illusions 
of maya. (36) 



 

 
 

सवशु्रगनतमशरोर्िववरान्जतपदांबगजम ्| 

वेदान्तताथपु्रवक्तारं तस्मा्संपूजयेद् र्गरुम ्|| 

 
The holy lotus feet of the Guru shine like the two pearls (the essence) 

of the entire Srutis. The Guru is the exponent of the Truths of the 
Vedanta. Therefore one should worship the Guru. (37) 

 

यस्यस्मरणमात्रणे ज्ञािमग्पद्यते स्वयम ्| 

सः एव सवसुम्पन््तः तस्मा्संपूजयेद् र्गरुम ्|| 

 

By the mere remembrance of whom Knowledge dawns in one 
automatically; he (the Guru) is one’s entire wealth. Therefore one 

should worship the Guru. (38) 
 

संसारवकृ्षमारूढ़ाः पतन्न्तत िरकाणवुे | 

यस्तािगद्धरते सवाुि ्तस्मै श्रीर्गरव ेिमः || 

 
Those who have climbed the tree of Samsara fall into the ocean of hell. 

Prostrations to that Guru, who emancipates all such persons. (39) 
 

एक एव परो बन्तधगववषुमे समगपन्स्थत े| 

र्गरुः सकलधमाु्मा तस्मै श्रीर्गरव ेिमः || 

 
When one is faced by adverse situations, only Guru helps just like the 

closest brother. Guru is manifestation of all religious, therefore, 
prostrations to the Guru. (40) 



भवारण्यप्रववष्टस्य हदड्मोहभ्रान्ततितेसः | 

येि सन्तदमशतुः पन्तथाः तस्मै श्रीर्गरवे िमः || 

 
Salutations to SriGuru who shows the right path to one whose mind is 

deluded by attachment and thus confused in the forest of Samsara. 

(41) 
 

तापत्रयान्ग्ितप्तािां अशान्ततप्राणीिां भगवव | 

र्गरुरेव परा र्ंर्ा तस्मै श्रीर्गरुवे िमः || 

 
Afflicted by the three kinds of fires, the restless creatures on earth 

wander aimlessly. To such people the Guru is verily the Supreme 
Ganga. Prostrations to such Guru. (42) 

 

सप्तसार्रपयनु्ततं तीथसु्िािफलं तग यत ्| 

र्गरुपादपयोबबन्तदोः सहस्ांशिे त्फलम ्|| 

 

Whatever the merit is acquired from pilgrimages and bathing in the 
sacred water extending to the seven seas by one, cannot be equal to 

one-thousandth part of the merit derived from partaking the feet-
washed water of the Guru. (43) 

 

मशवे रुष्टे र्गरुस्त्राता र्गरौ रुष्टे ि कश्िि | 

लब्ध्वा कग लर्गरंु सम्यग्र्गरुमेव समाश्रयेत ्|| 

 

If Shiva is angry, the Guru saves you; but if the Guru is angry, even 
Shiva cannot save you. Therefore, with every effort, take refuge in the 

Guru. (44) 
 

र्गकारं ि र्गणातीत ंरुकारं रुपवन्जतुम ्| 

र्गणातीतमरूपं ि यो दद्यात ्स र्गरुः स्मतृः || 

 
The syllable “Gu” is that which transcends all attributes, and the 

syllable “Ru” is that which is without form. The Guru is said to be the 
one who bestows the state that is beyond attributes (and form). (45) 



अबत्रिेत्रः मशवः साक्षात ्द्ववबाहगश्ि हररः स्मतृः | 

योऽितगवदुिो ब्रह्मा श्रीर्गरुः कचथतः वप्रये || 

 
O dear, Guru is the Shiva without three eyes; He is the Lord Vishnu 

with two hands. He is again Brahma with one face. (46) 

 

देवककन्तिरर्न्तधवाुः वपतयृक्षास्तग तगम्बगरुः | 

मगियोऽवप ि जािन्न्तत र्गरुशगश्रषूणे ववचधम ्|| 

 

Even the Devas, the Kinnaras, Gandharvas, Pitris Yakshas and the 
sages like Tumburu and others do not know the right technique of 

serving the Guru. (47) 
 

ताककुकाश्छान्तदसाश्िवै देवज्ञाः कमठुः वप्रये | 

लौकककास्ते ि जािन्न्तत र्गरुत्वं निराकग लम ्|| 

 
People who are well versed in Tarkashastra (Logic), in the vedic 

Chhanda Karmakandins (one well-versed in religious ceremonies, rites 
and rituals), people well versed in worldly sciences - none of them 

knows the pure Guru Tattva in its entirety. (48) 
 

 

यज्ञज्ञिोऽवप ि मगक्ताः स्यगः ि मगक्ताः योचर्िस्तथा | 

तापसा अवप िो मगक्त र्गरुत्वा्पराड्मगखाः || 

 

Neither those who perform great sacrifices, nor yogis, nor those who 
practice severe austerities are liberated if they are averse to Guru 

Tattva. (49) 
 

ि मगक्तास्तग र्न्तधवःु वपतयृक्षास्तग िारणाः | 

ॠष्यः मसद्धदेवाद्याः र्गरुसेवापराड्मगखाः || 

 
Those who are averse to the service of the Guru cannot be expected to 

be liberated from the cycle of Samsara (birth and death), may be they 
are Gandharvas, Pitris, Yakshas, Rishis, Siddhas or Devas. (50) 

 

|| इनत श्री स्कान्तदो्तरखण्ड ेउमामहेश्वरसंवादे श्री र्गरुर्ीतायां प्रथमोऽध्यायः || 

 
Thus ends the first chapter of Sri Guru Gita, being a dialogue between 

Shiva and Parvati in the second section of the Skanda Purana. 



 



|| अथ द्ववतीयोऽध्यायः || 

 

ब्रह्मािन्तदं परमसगखदं केवलं ज्ञािमूनत ं

द्वन्तद्वातीतं र्र्िसदृश ंत्वमस्याहदलक्ष्यम ्| 

एकं नि्यं ववमलमिलं सवधुीसाज्ञक्षभूतम ्

भावतीतं बत्रर्गणरहहत ंसदर्गरंु तं िमामम || 

 

Chapter -2 
 
I prostrate myself before that Guru, the Bliss of Brahman, the 

bestower of Supreme Happiness, who is Knowledge absolute, 
transcending the pairs of opposites, expansive like the sky, the goal 

indicated by the great sayings like “Thou art That”, the one eternal, 
pure, unchanging, the witness of functions of the intellect, who is 

above all Bhavas (mental conditions) and the three Gunas (Sattva, 
Rajas and Tamas). (51,52) 

 

र्गरुपहदष्टमारे्ण मिः मशवद्ध ंतग कारयेत ्| 

अनि्यं खण्डये्सव ंयन््कंचिदा्मर्ोिरम ्|| 

 

One should purify his mind by the method prescribed by the Guru. 
With the knowledge of the Self, one should reject everything else as 

unreal. (53) 
 

ककमत्र ंबहगिोक्तेि शास्त्रकोहटशतैरवप | 

दगलभुा चि्तववश्रान्न्ततः वविा र्गरुकृपां पराम ्|| 

 
What is the use of elaborating here? Without Guru’s infinite grace 

peace of mind is difficult even after studying millions of scriptures. 
(54) 

 

करुणाखड्र्पातेि नछ््वा पाशाष्टकं मशशोः | 

सम्यर्ािन्तदजिकः सदर्गरु सोऽमभधीयते || 

 
One who cuts as under, for the disciple, the eight kinds of attachment 

(doubts, pity, fear, shyness, censure, position in society, high birth 
and wealth), by the sword of mercy and bestows absolute Bliss is 

called Satguru. (55) 
 

 



 

एवं श्रग् वा महादेवव र्गरुनिन्तदा करोनत यः | 

स यानत िरकाि ्घोराि ्यावच्िन्तरहदवाकरौ || 

 

O Mahadevi, having heard the importance of the Guru, whoever 

indulges in vilifying the Guru goes to terrible hells and stays there as 
long as the sun and moon shine on the earth. (56) 

 

याव्कल्पान्ततको देहस्तावदे्दवव र्गरंु स्मरेत ्| 

र्गरुलोपो ि क्तवु्यः स्वच्छन्तदो यहद वा भवेत ्|| 

 

One should remember his Guru as one has a body which could be till 
the end of the Kalpa. One should never abandon the Guru even if he 

becomes Self -realized. (57) 
 

हगंकारेण ि वक्तव्यं प्राज्ञमशष्यै कदािि | 

र्गरुरागे्र ि वक्तव्यमस्य ंतग कदािि || 

 
Wise disciples should never speak egoistically and should never tell a 

lie before the Guru. (58) 
 

र्गरंु ्वंकृ्य हगंकृ्य र्गरुसान्न्तिध्यभाषणः | 

अरण्ये निजलेु देश ेसंभवेद् ब्रह्मराक्षसः || 

 
One who speaks to the Guru in rude or insulting manner or who wins 

arguments with Him is born as a demon in a jungle or in a waterless 
region. (59) 

 

अद्वैतं भावयेन्न्ति्यं सवाुवस्थासग सवदुा | 

कदाचिदवप िो कग याुदद्वैतं र्गरुसन्न्तिधौ || 

 

At all times and under all conditions one should feel the non duality of 
the Self but one should never have this feeling with his Guru. (60) 

 

दृश्यववस्मनृतपयनु्ततं कग याुद् र्गरुपदाििुम ्| 

तादृशस्यैव कैवल्यं ि ि तद्व्यनतरेककणः || 

 

One should worship the sacred lotus feet of the Satguru till the “seen” 
disappears (absence of duality). To those only there is liberation and 



not to those who act in contradiction. (61) 

 

अवप संपूणतु््वज्ञो र्गरु्यार्ी भवेद्ददा | 

भवे्येव हह तस्यान्ततकाले ववक्षेपमग्कटम ्|| 

 

Even though one is the knower of the entire truth (knower of all 
shastras); if he is a Guru Tyagi (abandoner of the Guru) he will face, 

at the time of death, great distraction. (62) 
 

र्गरौ सनत स्वयं देवी परेषां तग कदािि | 

उपदेशं ि वै कग याुत ्तदा िरेाक्षसो भवेत ्|| 

 
When the Guru is present one should never give teaching to others. If 

one does so, one becomes a demon. (63) 
 

ि र्गरुराश्रमे कग याुत ्दगष्पािं पररसपणुम ्| 

दीक्षा व्याख्या प्रभग्वाहद र्गरोराज्ञां ि कारयेत ्|| 

 
When the Guru is present one should not intoxicate himself or waste 

time in the Guru’s ashram. It is prohibited to initiate disciples, give 
lectures, show off and order the Guru in the Guru’s ashram. (64) 

 

िोपाश्रमं ि पयकंं ि ि पादप्रसारणम ्| 

िांर्भोर्ाहदकं कग याुन्ति लीलामपरामवप || 

 

One should not stretch legs in the front of the Guru, nor indulge in 
personal luxuries, nor gratify the senses. (65) 

 

र्गरुणां सदसद्वावप यदगक्तं तन्ति लंघयेत ्| 

कग वनु्तिाज्ञां हदवारात्रौ दासवन्न्तिवसेद् र्गरौ || 

 

One should never ignore the words of the Guru, be it just or unjust. 
Carrying out his behests, one should live, day and night like a servant, 

with the Guru. (66) 
 

अद्तं ि र्गरोरुव्यमगपभगंजीत कहहचितु ्| 

द्तं ि रंकवद् ग्राह्यं प्राणोप्येतेि लभ्यते || 

 
One should never enjoy the wealth not given by the Guru. Those which 



are given by Him, one should enjoy like a servant. One may thereby 

attain vital force. (67) 
 

पादगकासिशय्याहद र्गरुणा यदमभन्ष्टतम ्| 

िमस्कग वीत त्सव ंपादाभ्यां ि स्पशृते ्क्वचित ्|| 

 
Sandals, seats, beds etc; and the other articles used by the Guru 

should never be touched by one’s feet. One should prostrate to the 
articles used by the Guru. (68) 

 

र्च्छतः पषृ्ठतो र्च्छेत ्र्गरुच्छायां ि लंघयेत ्| 

िोल्बण ंधारयेद्वेषं िालंकारास्ततोल्बणाि ्|| 

 

While the Guru walks, the disciples should follow him. He should never 
cross the Guru’s shadow. He should not wear precious dress, 

ornaments etc. (69) 
 

र्गरुनिन्तदाकरं दृष््वा धावयेदथ वासयेत ्| 

स्थािं वा त्परर्याज्यं न्जह्वाच्छेदाक्षमो यहद || 

 
On seeing a person speaking ill of the Guru, if one is not able to cut his 

tongue, one should drive out that person from that place. If  the 
person lives there, then one should leave that place. (70) 

 

मगनिमभः पन्तिर्ैवाुवप सगरैवा शावपतो यहद | 

कालमृ् यगभयाद्वावप र्गरुः संत्रानत पावनुत || 

 

O Parvati, even when one is cursed by saints and gods or faced by 
danger from serpents, from the fear of natural death, Guru becomes 

the saviour. (71) 
 

ववजािन्न्तत महावाक्यं र्गरोश्िरणसेवया | 

ते वै संन्तयामसिः प्रोक्ता इतरे वेषधाररणः || 

 
They who understand the meaning of the great sayings (Mahavakya) 

by doing service of the Guru are real Sanyasins. The others are mere 

wearers of the ochre-coloured dress. (72) 
 

नि्यं ब्रह्म निराकारं निर्गणंु बोधयेत ्परम ्| 



भासयि ्ब्रह्मभावं ि दीपो दीपान्ततरं यथा || 

 

The Guru is one who instructs the disciple about attributeless, eternal 
Brahman, and there by reveals the Brahmanbhava (feeling of being 

Brahman) in his heart just like one lamp kindles another lamp is the 
Guru. (73) 

 

र्गरुप्रादतः स्वा्मन्तया्मारामनिररक्षणात ्| 

समता मगन्क्तमरे्ण स्वा्मज्ञािं प्रवततुे || 

 

By steadiness in the path to liberation, by seeing one’s own Self in 
oneself, by the practice of introspection within and by the Grace of the 

Guru, the Knowledge of the Self dawns in the Sadhaka. (74) 
 

स्फ़हटके स्फ़ाहटकं रूप ंदपणेु दपणुो यथा | 

तथा्मनि चिदाकारमािन्तदं सोऽहमम्यगत || 

 
Just as a crystal shines with all its beauty in a crystal, as a mirror in a 

mirror, so also in the Self shines the bliss of the Chidakasha “That I 
am” is beyond all doubts. (75) 

 

अरं्गष्ठमात्र ंपगरुष ंध्यायेच्ि चिन्तमयं हृहद | 

तत्र स्फ़ग रनत यो भावः श्रगणग त्कथयामम ते || 

 

Lord Shiva says to Parvati, “I shall tell you, the state of consciousness 
that arises in the heart when the consciousness personified Purashaof 

the size of the thumb is meditated upon in the heart.” (76) 
 

अजोऽहममरोऽहं ि ह्यिाहदनिधिोह्यहम ्| 

अववकारन्श्िदािन्तदो ह्यणणयाि ्महतो महाि ्|| 

 
“I am unborn. I am deathless. I am beginningless. I am endless. I am 

changeless. I am consciousness and Bliss. I am the smallest of the 

small. I am the greatest of the great.” (77) 
 



अपूवमुपरं नि्यं स्वयं ज्योनतनिरुामयम ्| 

ववरज ंपरमाकाशं ध्रगवमािन्तदमव्ययम ्|| 

अर्ोिरं तथाऽर्म्यं िामरूपवववन्जतुम ्| 

निःशब्दं तग ववजािीया्स्वाभावाद् ब्रह्म पवनुत || 

 
There is none prior to me and none later. I am eternal. I am self-

illumined. I am diseaseless. I am ever pure. I am the eternal Akasha. I 
am without the least movement, am Bliss imperishable. (78) 

 

 
O Parvati, Brahman is the unseen incomprehensible, without name and 

form and inexpressible by word or speech directly. This is the very 
nature of the Brahman. Know it thus. (79) 

 

यथा र्न्तधस्वभाव्व ंकपूरुकग सगमाहदषग | 

शीतोष्णस्वभाव्वं तथा ब्रह्मणण शाश्वतम ्|| 

 

Just as fragrance is inherent and natural camphor, flowers, etc. just as 
heat and cold are natural with fire and ice, so also in Brahman eternity 

is natural. (80) 
 

यथा निजस्वभावेि कगं डलकटकादयः | 

सगवणु् वेि नतष्ठन्न्तत तथाऽहं ब्रह्म शाश्वतम ्|| 

 
Just as gold exists in its own nature in ornaments like ear-ring, 

bangles etc; so also I am everpermanent. (81) 
 

स्वयं तथाववधो भू्वा स्थातव्यं यत्रकग त्रचित ्| 

कीटो भृंर् इव ध्यािात ्यथा भवनत तादृशः || 

 
Just as a worm by the constant thought of a black bee ultimately 

becomes black bee itself, so also, one should by constant meditation 
practiced on Brahman anywhere, become Brahman. (82) 

 

र्गरोध्याुिेिैव नि्यं देही ब्रह्ममयो भवेत ्| 

न्स्थतश्ि यत्रकग त्रावप मगक्तोऽसौ िात्र संशयः || 

 

By constant meditation on the Guru, the individual soul becomes 
Brahman, wherever he lives he is free, there is no doubt in it. (83) 



 

ज्ञािं वैराग्यमैश्वय ंयशः श्री समगदाहृतम ्| 

षड्र्गणैश्वययुगक्तो हह भर्वाि ्श्री र्गरुः वप्रये || 

 

My dear Parvati, Guru possesses the six qualities of knowledge, 

dispassion, lordliness, fame, wealth and sweet-eloquence. (84) 
 

र्गरुः मशवो र्गरुदेवो र्गरुबुन्तधगः शरीररणाम ्| 

र्गरुरा्मा र्गरुजीवो र्गरोरन्तयन्ति ववद्यते || 

 
Guru is Shiva, Guru is God. Guru is the relative of all embodied beings. 

Guru is the Self. Guru is Jiva. There is nothing other than the Guru. 
(85) 

 

एकाकी निस्पहृः शान्ततः चितंासूयाहदवन्जतुः | 

बाल्यभावेि यो भानत ब्रह्मज्ञािी स उच्यते || 

 

Alone (one without a second); desireless peaceful, free from worry, 
jealousy etc. one who shines like a child (in his simplicity) is 

Brahmajnani (Knower of Brahman). (86) 
 

ि सगख ंवेदशास्त्रषेग ि सगख ंमंत्रयंत्रके | 

र्गरोः प्रसादादन्तयत्र सगख ंिान्स्त महीतले || 

 
There is no happiness in Vedas and Shastras, not even in mantras and 

tantras. In this world, there is no happiness except in the Guru’s 
Grace. (87) 

 

िावाकुवैष्णवमते सगख ंप्रभाकरे ि हह | 

र्गरोः पादान्न्ततके यद्व्सगख ंवेदान्ततसम्मतम ्|| 

 

There is no real happiness in the philosophy of the Charvakas (which 
takes the body as the object of worship and say: ”Eat, drink and be 

merry.”) , nor of the Vaishnavas (which preaches to worship Lord 
Vishnu), nor even the Prabhakaras (which in Mimansa Philosophy 

expounded by Kumarila Bhatta.) The happiness present in the feet of 

the Guru is found nowhere else. This is an admitted fact in Vedanta. 
(88) 

 

 



ि त्सगख ंसगरेन्तरस्य ि सगख ंिक्रवनतिुाम ्| 

य्सगख ंवीतरार्स्य मगिेरेकान्ततवामसिः || 

 
The happiness that is enjoyed by a saint free from all attachments, 

living in seclusion, is not enjoyed even by Indra, the Lord of the 

Devas, or an emperor, or mighty rulers. (89) 
 

नि्यं ब्रह्मरसं पी्वा तपृ्तो यः परमा्मनि | 

इन्तरं ि मन्तयते रंकं िपृाणां तत्र का कथा || 

 
Having drunk Brahmarasa and satisfied in the Supreme Self, the sages 

of realization consider Indra also poor and then what is one to say of 
kings of the world? (90) 

 

यतः परमकैवल्यं र्गरुमारे्ण वै भवेत ्| 

र्गरुभन्क्तरनतः कायाु सवदुा मोक्षकांज्ञक्षमभः || 

 

The seekers after liberation should at all times develop Guru-Bhakti 
because by following the path shown by the Guru, one attains the 

highest emancipation. (91) 
 

एक एवाद्ववतीयोऽहं र्गरुवाक्येि निन्श्ितः || 

एवमभ्यास्ता नि्यं ि सेव्यं वै विान्ततरम ्|| 

अभ्यासान्न्तिममषणैव समाचधमचधर्च्छनत | 

आजन्तमजनितं पाप ंत्क्षणादेव िश्यनत || 

 
On the advice of the Guru, if one meditates with firm determination on 

the principle of “I am one without duality” need not resort to forest for 
penances, and the constant practice of the above principle brings 

about samadhi and his sins are burnt instantaneously. (92 & 93) 
 

र्गरुववषु्णगः स््वमयो राजसश्ितगराििः | 

तामसो रूररूपेण सजृ्यवनत हन्न्तत ि || 

 
As the Rajasic Brahma, SriGuru creates this universe, as the Sattvic 

Vishnu, He protects it and as the Tamasic Rudra, He destroys it. (94) 
 

 
 



तस्यावलोकिं प्राप्य सवसुंर्वववन्जतुः | 

एकाकी निःस्पहृः शान्ततः स्थातव्यं त्प्रसादतः || 

 
By His grace, after having attained a glimpse of that Supreme being in 

Guru, one should stay alone, free from all contacts without any 

attachment and peacefully. (95) 
 

सवजु्ञपदमम्याहगदेही सवमुयो भगवव | 

सदाऽिन्तदः सदा शान्ततो रमते यत्र कग त्रचित ्|| 

 
The jiva, which becomes omnipresent, ever-peaceful, lives happily 

anywhere, who is ever in Bliss is known as omniscient. (96) 
 

यत्रवै नतष्ठते सोऽवप स देशः पगण्यभाजिः | 

मगक्तस्य लक्षण ंदेवी तवागे्र कचथतं मया || 

 
Wherever he (the liberated soul) stays, that country accrues all merits. 

O Devi, I have told to you the characteristics of a liberated soul. (97) 
 

यद्यप्यधीता निर्माः षडरं्ा आर्माः वप्रये | 

आध्यामाहदनि शास्त्राणण ज्ञािं िान्स्त र्गरंु वविा || 

 
O beloved Parvati, one might have learned the four vedas and the six- 

branched Agamas (shiksha, kalpa, Vyakaranam, Nirukta, Astrology 
and Chhandas) all Adhyatma Shastras, but one cannot attain Self-

knowledge without Guru. (98) 
 

मशवपूजारतो वावप ववष्णगपूजारतोऽथवा | 

र्गरुत्वववहीिश्िे् त्सव ंव्यथमुेव हह || 

 
One may be engaged in worship of either Shiva or Vishnu, but if he is 

without knowledge of the Guru-Tattva, all his worship is a mere waste. 
(99) 

 

सव ंस्या्सफल ंकम ुर्गरुदीक्षाप्रभावतः | 

र्गरुलाभा्सवलुाभो र्गरुहीिस्तग बामलशः || 

 

By the glory of Guru Diksha, all your actions bear fruit. By the 
attainment of a Guru one attains everything. One without a Guru is 



mere fool. (100) 

 
 

 

तस्मा्सवपु्रय्िेि सवसुरं्वववन्जतुः | 

ववहाय शास्त्रजालानि र्गरुमेव समाश्रयेत ्|| 

 

Therefore discarding all kinds of contacts with people, by all possible 
means, giving up all conflicts of the scriptures; one should take refuge 

in the Guru. (101) 
 

ज्ञािहीिो र्गरु्याज्यो ममथ्यावादी ववडबंकः | 

स्वववश्रान्न्तत ि जािानत परशान्न्ततं करोनत ककम ्|| 

 
The Guru devoid of Knowledge, who indulges in falsehood and who is 

full of vanity should be abandoned. Because when he is not able to 
find peace for himself, how is he to bestow peace on others? (102) 

 

मशलायाः ककं परं ज्ञािं मशलासंघप्रतारणे | 

स्वयं ततग ंि जािानत परं निसतारेये्कथम ्|| 

 

What special knowledge has a stone in saving other stones from 
drowning? If it cannot swim across the river by itself; how can it help 

other stones to swim across? (103) 
 

ि वन्तदिीयास्ते कष्टं दशुिाद् भ्रान्न्ततकारकः | 

वजयेुताि ्र्गरुि ्दरेू धीरािेव समाश्रयेत ्|| 

 
They (such Gurus) are not at all fit to be worshipped whose reasoning 

creates painful delusion. Such Gurus should be abandoned from a 
distance. One should take refuge only in the Self-realized ones. (104) 

 

पाखन्ण्डिः पापरता िान्स्तका भेदबगद्धयः | 

स्त्रीलम्पटा दगरािाराः कृतघिा बकवतृयः || 

कमभु्रष्टाः क्षमािष्टाः निन्तद्यतकैश्ि वाहदिः | 

काममिः क्रोचधिश्िवै हहसं्ाश्िड़ंाः शठस्तथा || 

ज्ञािलगप्ता ि कतवु्या महापापास्तथा वप्रये | 

एभ्यो मभन्तिो र्गरुः सेव्य एकभक््या वविाय ुि || 

 



O Parvati, imposters, habitual sinners, atheists, those who are of the 

different temperament, slaves of woman, evil-doers, ungrateful, 
rougish, those fallen from Karma Marga, cruel, who indulge in vain 

discussions, sensualists, those who are angry, violent, unyielding to 
reasoning, devoid of knowledge, great sinners, crooks, fools, such 

Gurus should be avoided; and one should only take refuge in the Self-
realized Guru with single-minded devotion and discrimination. 

(105,106,107) 
 

स्यं स्यं पगिः स्यं धमसुारं मयोहदतम ्| 

र्गरुर्ीता समं स्तोत्र ंिान्स्त त्वं र्गरोः परम ्|| 

 
Whatever is declared by me in this connection is the essence of whole 

religion. There is no prayer equal to GuruGita there is no truth beyond 
Guru. It is the Truth. It is the Truth. It is nothing but the Truth. (108) 

 

अिेि यद् भवेद् काय ंतद्वदामम तव वप्रये | 

लोकोपकारकं देवव लौकककं तग वववजयेुत ्|| 

 

Mahadeva said- I shall tell you, O Dear Parvati, what can be achieved 
by the study of this GuruGita. This I narrate to you for all the benefit 

of the world. One should shun all worldliness from one’s mind. (109) 
 

लौकककाद्धमतुो यानत ज्ञािहीिो भवाणवुे | 

ज्ञािभाव ेि य्सव ंकम ुनिष्कम ुशाम्यनत || 

 
Whoever will use the GuruGita for materialistic purposes will become 

ignorant and will fall into the ocean of samsara. Those who perform 

actions with Self-knowledge, their karmas will be nullified. (110) 
 

इमां तग भन्क्तभावेि पठेद्वै शणृगयादवप | 

मलणख्वा य्प्रसादेि त्सव ंफलमश्िगत े|| 

 
Whoever studies, hears or writes the GuruGita with faith and devotion 

attains all merits through its grace. (111) 
 

र्गरुर्ीतामममां देवव हृहद नि्यं ववभावय | 

महाव्याचधर्तैदगःखःै सवुदा प्रजपेन्तमगदा || 

 
O devi, one should meditate on the GuruGita in one’s heart with great 



devotion even when one is placed with sufferings on account of 

incurable diseases, one should repeatedly read this with reverence. 
(112) 

 

र्गरुर्ीताक्षरैकैकं मंत्रराजममदं वप्रये | 

अन्तये ि ववववधा मंत्राः कलां िाहुन्न्तत षोड्शीम ्|| 

 

O Devi, each & every letter and syllable of this GuruGita is a king 
among Mantras. Other mantras do not even deserve the credit of even 

one-sixteenth part of this. (113) 
 

अिन्ततफलमाप्िोनत र्गरुर्ीताजपेि तग | 

सवपुापहरा देवव सवदुारररयिामशिी || 

 
One acquires infinite fruits by the repetition of this GuruGita. It is the 

destroyer of all sins and the remover of all poverty. (114) 
 

अकालमृ् यगहंत्री ि सवसुंकटिामशिी | 

यक्षराक्षसभूताहदिोरव्याघ्रववघानतिी || 

 
The study of this GuruGita puts an end to untimely death and all 

afflictions. It also destroys the evil effects of Yakshas, Rakshasas, 
Bhutas (evil spirits), fear of thieves, tigers etc. (115) 

 

सवोपरवकग ष्ठहददगष्टदोषनिवाररणी | 

य्फल ंर्गरुसान्न्तिध्या्त्फलं पठिाद् भवेत ्|| 

 

The study of the GuruGita removes all afflictions, troubles, diseases 
like leprosy, and great sins. By the study of GuruGita one derives the 

benefits of the holy company of Guru. (116) 
 

महाव्याचधहरा सववुवभूतेः मसवद्धदा भवेत ्| 

अथवा मोहिे वश्ये स्वयमेव जपे्सदा || 

 
This Guru Gita becomes the bestower of all Siddhis (miraculous 

powers) and all divine Aishwaryas and remover of all kinds of diseases. 

In case of Mohana (to delude others) and Vashya (keeping others in 
submission to one’s will) or to nullify the effect of Mohana and Vashya 

practised by others, one should always do Japa of this Gita. (117) 
 



मोहिं सवभुूतािां बन्तधमोक्षकरं परम ्| 

देवराज्ञा ंवप्रयकरं राजािं वश्माियेत ्|| 

 
One who studies this GuruGita with faith and devotion acquires the 

power to attract all. It destroys all bondages and one attains the 

highest liberation. It makes one favourite of  Indra and also brings 
kings under one’s control. (118) 

 

मगखस्तम्भकरं िवै र्गणाणां ि वववधिुम ्| 

दगष्कमिुाश्िं िवै तथा स्कममुसवद्धदम ्|| 

 

Reading and study of this GuruGita stops the power of speech of one’s 
foe. It increases one’s virtues. It destroys all evil actions and bestows 

success in good actions. (119) 
 

अमसद्धं साधये्काय ंिवग्रहभयापहम ्| 

दगःस्वप्ििाशिं िवै सगस्वप्िफलदायकम ्|| 

 
By reading this GuruGita, one attains success in all actions including 

those which are considered unsuccessful. It is the remover of the fear 
of the evil influences of the planets. It totally destroys all evil dreams 

and bestows the fruit of good dreams. (120) 
 

मोहशान्न्ततकरं िवै बन्तधमोक्षकरं परम ्| 

स्वरूपज्ञािनिलयं र्ीतशास्त्रममदं मशवे || 

 
O auspicious one, this GuruGita shastra brings peace where there is 

delusion. It  gives liberation from all bonds. It is the storehouse of 
Self-knowledge. (121) 

 

यं यं चिन्ततयते कामं त ंतं प्राप्िोनत निश्ियम ्| 

नि्यं सौभाग्यदं पगण्यं तापत्रयकग लापहम ्|| 

 

Whatever desire a man has or thinks of that he gains through this 
GuruGita. It bestows external good will, fortune and merits, and 

destroys the three kinds of pain (Adhyatmik, Adhidevic and 

Adhibhautic). (122) 
 

 



सवशुान्न्ततकरं नि्यं तथा वन्तध्यासगपगत्रदम ्| 

अवैधव्यकरं स्त्रीणां सौभाग्यस्य वववधिुम ्|| 

 
This Gita bestows all peace and permanent happiness. It is the giver of 

a son who is obedient and well behaved to a barren woman. For the 

other woman whose husband is alive, this GuruGita is the giver of all 
fortune and the state of non-widowhood. (123) 

 

आयगरारोग्मैश्वय ंपगत्रपौत्रप्रवधिुम ्| 

निष्कामजापी ववधवा पठेन्तमोक्षमवाप्िगयात ्|| 

 

This Gita is bestower of health, long life, prosperity, increase in sons, 
grandsons, etc. A widow who studies this without any selfish end 

attains liberation. (124) 
 

अवैधव्य ंसकामा तग लभते िान्तयजन्तमनि | 

सवदुगःखभयं ववघिं िाश्ये्तापहारकम ्|| 

 
A widow who studies this with expectation of worldly fruits will in other 

births never become a widow. It destroys all her pains, fears and 
obstacles. (125) 

 

सवपुापप्रशमिं धमकुामाथमुोक्षदम ्| 

यं य ंचिन्ततयते कामं तं तं प्राप्िोनत निन्श्ितम ्|| 

 

Study of this is a destroyer of all sins. It bestows dharma (practice of 
religion), Artha (acquisition of wealth), Kama (fulfillment of desires) 

and Moksha(liberation). He certainly attains all objects of his desires. 
(126) 

 

मलणख्वा पूजयेद्यस्तग मोक्षचश्रयम्वाप्िगयात ्| 

र्गरूभन्क्तववशुषेेण जायते हृहद सवुदा || 

 

Whoever writes this GuruGita and offers worship to it attains wealth 
and salvation. In his heart arises always particular devotion to 

SriGuru. (127) 

 

जपन्न्तत शाक्ताः सौराश्ि र्ाणप्याश्ि वैष्णवाः | 

शैवाः पाशगपताः सव ेस्यं स्यं ि संशयः || 



 

GuruGita is repeated by the followers of Shakti, followers of Lord 
Ganpati, followers of Vishnu and followers of Lord Shiva all alike, with 

equal devotion. This is the Truth. This is the Truth. There is no doubt 
in this. (128) 

 

जप ंहीिासिं कग विु ्हीिकमाुफलप्रदम ्| 

र्गरुर्ीतां प्रयाणे वा संग्रामे ररपगसंकटे || 

जपि ्जयमवाप्िोनत मरणे मगन्क्तदानयका | 

सवकुमाणण मसद्धयन्न्तत र्गरुपगत्र ेि संशयः || 

 

By doing Japa without sitting on an Asana (a seat), one attains no 
fruit. It becomes a forbidden action. By repeating GuruGita at the time 

of undertaking journey, in fights, and one when faced with fear of 
enemies, one attains success. By doing Japa in death-bed one attains 

liberation. To him all acts give the desired fruits and undoubtedly so, 
for the son of the Guru. (129,130) 

 

र्गरुमंत्रो मगखे यस्य तस्य मसद्धयन्न्तत िान्तयथा | 

दीक्षया सवकुमाुणण मसद्धयन्न्तत र्गरुपगत्रके || 

 

To the person who has the Guru Mantra on his tongue, all acts become 
fruitful but not for others. By the power of initiation disciples attains 

success in all actions. (131) 
 

भवमूलवविाशाय िाष्टपाशनिवतृये | 

र्गरुर्ीताम्भमस स्िािं त्वज्ञ कग रुत ेसदा || 

सवशुगद्धः पववत्रोऽसौ स्वभावाद्यत्र नतष्ठनत | 

तत्र देवर्णाः सव ेक्षेत्रपीठे िरन्न्तत ि || 

 
For the destruction of the root of the tree of samsara and for the 

destruction of the eight kinds of attachments, the Knower of Truth 
bathes ever in the River Ganges of the GuruGita. Wherever the ever 

pure Guru stays in his own accord there all the gods stay. They move 
about the place of the residence of the Guru. (132,133) 

 

 
 
 



आसिस्था शयािा वा र्च्छन्ततन्ष्तष्ठन्ततोऽवप वा | 

अश्वरूढ़ा र्जारूढ़ा सगषगप्ता जाग्रतोऽवप वा || 

शगचिभूता ज्ञािवन्ततो र्गरुर्ीतां जपन्न्तत ये | 

तेषा ंदशिुसंस्पशाुत ्पगिजनु्तम ि ववद्यते || 

 
Who are pure in heart, full of knowledge recites this GuruGita while 

seated, lying, moving, standing, mounted on horseback, or elephant 
back, waking or sleeping, - even seeing them and touching, one is 

liberated from rebirth. (134,135) 

कग शदगवाुसिे देवव ह्यासिे शगभ्रकम्बले | 

उपववश्य ततो देवव जपेदेकाग्रमािसः || 

 

Seated on a seat of Kusha or Durva grass or a seat made of white 

blanket one should repeat the Japa with concentration of mind. (136) 
 

शगक्लं सवतु्र व ैप्रोक्तं वश्ये रक्तासिं वप्रये | 

पद्मासिे जपेन्न्ति्यं शान्न्ततवश्यकरं परम ्|| 

 
A white seat is recommended for all purpose in general. Red coloured 

asana is used for Vashya. One should sit in lotus posture and do Japa 
for Vashya or acquiring Supreme peace. (137) 

 

वस्त्रासिे ि दारररयं पाषाणे रोर्संभवः | 

मेहदन्तयां दगःखमाप्िोनत काष्ठे भवनत निष्फलम ्|| 

 

(Repeating the GuruGita) on a seat of cloth brings poverty, on stone it 
brings disease, on the earth it brings unhappiness, and on wood it 

becomes fruitless. (138) 
 

कृष्णान्जि ेज्ञािमसवद्धः मोक्षश्री व्याघ्रिमणुण | 

कग शासिे ज्ञािमसवद्धः सवमुसवद्धस्तग कम्बले || 

 
If seated on black-deer-skin one attains Jnana, and if seated on Kusha 

grass seat one gets Knowledge of the Self, and if seated on woolen 
seat one acquires all miraculous powers. (139) 

 

आग्िेय्यां कषणु ंिवै वयव्यां शत्रगिाशिम ्| 

िैरॄ्यां दशिुं िवै ईशान्तयां ज्ञािमेव ि || 

 



By doing Japa facing south-east one gets the power to attract others, 

facing north-west one’s enemies are destroyed, facing south-west one 
will have vision (of God) and facing north-east one will attain 

Knowledge. (140) 
 

उदंमगखः शान्न्ततजाप्ये वश्ये पूवमुगखतथा | 

याम्ये तग मारण ंप्रोक्तं पन्श्िमे ि धिार्मः || 

 
Facing north during Japa one becomes peaceful, facing east one 

succeeds in Vashya, facing south one succeeds in Marana and facing 
west one acquires plenty of wealth. (141) 

 
Thus ends the second chapter of Shri Guru Gita being a dialogue 

between Shiva and Parvati in the second section of the Skanda 
Purana. 

 

|| इनत श्री स्कान्तदो्तरखण्ड ेउमामहेश्वरसंवादे श्री र्गरुर्ीतायां द्ववतीयोऽध्यायः  || 

 

 



 

|| अथ ततृीयोऽध्यायः || 

 

अथ काम्यजपस्थािं कथयामम वराििे | 

सार्रान्तते सरर्तीरे तीथे हररहरालये || 

शन्क्तदेवालये र्ोष्ठे सवदेुवालये शगभ े| 

वटस्य धात्र्या मूले व मठे वनृ्तदाविे तथा || 

पववत्र ेनिमलेु देश ेनि्यािगष्ठािोऽवप वा | 

निवेदिेि मौिेि जपमेतत ्समारभेत ्|| 

 

Chapter -3 
 

 
O Devi, now I shall describe the places where to chant the verses of 

GuruGita for the fulfillment of desires; on the seashores, on a river 
bank, or in a temple of Vishnu or Shiva; in a shrine of Shakti, in a 

cowshed, in all holy temples of gods, in an ashram, under a banyan 
tree or a Dhatri tree; or in a Thicket of Tulsi plants. One should repeat 

it in silence and with detachment in a clean and pure place, whether 
one recites it daily or for a certain number of times. (142,143,144) 

 

जाप्येि जयमाप्िोनत जपमसवद्ध ंफल ंतथा | 

हीिकम ु्यजे्सव ंर्हहतुस्थािमेव ि || 

 

By doing this Japa, one attains success and Japasiddhi. One should 
abandon all forbidden acts and also renounce forbidden places, while 

doing Japa-Anushthan. (145) 

 

स्मशािे बबल्वमूले वा वटमूलान्न्ततके तथा | 

मसद्धयन्न्तत कािके मूले िूतवकृ्षस्य सन्न्तिधौ || 

 

One should do the Japa in cremation grounds, under a Bilva tree or a 
Banyan tree, or a Kanaka tree, or a Mango tree for quicker attainment 

of success. (146) 
 

आकल्पजन्तमकोटीिां यज्ञव्रततपः कक्रयाः | 

ताः सवाुः सफला देवव र्गरुसंतोषमात्रतः || 

 
 



O Devi, by the mere satisfaction of the Guru, all sacrifices, austerities, 

penances, and rites practiced in crores of births, in crores of Kalpas 
(world cycles), become fruitful. (147) 

 

मंदभाग्या ह्यशक्ताश्ि ये जिा िािगमन्तवत े| 

र्गरुसेवासग ववमगखाः पच्यन्तते िरकेऽशगिौ || 

 

The unfortunate, the weak, those who have turned their faces against 
the service of the Guru, who do not believe in this teaching, suffer in 

terrible hells. (148) 
 

ववद्या धिं बलं िवै तेषां भाग्यं निरथकुम ्| 

येषा ंर्गरुकृपा िान्स्त अधो र्च्छन्न्तत पावनुत || 

 
O Parvati, learning, wealth, strength, good fortune, all of these are of 

no use if one does not have the grace of the Guru. One falls down. 
(149) 

 

धन्तया माता वपता धन्तयो र्ोत्र ंधन्तयं कग लोदभवः| 

धन्तया ि वसगधा देवव यत्र स्याद् र्गरुभक्तता || 

 

One who has Guru Bhakti, blessed is his father, blessed is his mother, 

blessed is his family, and clan, blessed is the earth. (150) 
 

शरीरममन्न्तरयं प्राणच्िाथःु स्वजिबन्तधगतां | 

मातकृग लं वपतकृग ल ंर्गरुरेव ि संशयः || 

 
The body, the senses, the mother’s clan, the father’s clan, - all those 

are present in one’s guru. There is not the least doubt about this. 
(151) 

 

र्गरुदेवो र्गरुधमुो र्गरौ निष्ठा परं तपः | 

र्गरोः परतरं िान्स्त बत्रवारं कथयामम ते || 

 

Guru is God. Guru is religion. The greatest penance is unshakable faith 
in God. I repeat this thrice with force that there is nothing greater than 

the Guru. (152) 

 

 



समगरे वै यथा तोयं क्षीरे क्षीरं घतृे घतृम ्| 

मभन्तिे कगं भे यथाऽऽकाशं तथाऽऽ्मा परमा्मनि || 

 
The Jivatma (individual being) and the Paramatma (Supreme Self) are 

one and inseparable just as the water and the ocean, the milk and the 

milk, the ghee and the ghee or pot ether and Mahakasha (wide ether). 
(153) 

 

तथवै ज्ञािवाि ्जीव परमा्मनि सवदुा | 

ऐक्येि रमते ज्ञािी यत्र कग त्र हदवानिशम ्|| 

 

In the very same way, the realized soul is merged in the highest Self, 
day and night, wherever he is. The realized beings delight in this 

identity (with Supreme Being). (154) 
 

र्गरुसन्ततोषणादेव मगक्तो भवनत पावनुत | 

अणणमाहदषग भोक्तृ् वं कृपया देवव जायते || 

 
O Parvati, one becomes free from the cycle of birth and death by 

pleasing the Guru. By His grace, one becomes entitled to enjoy the 
eight Siddhis (miraculous powers) i.e. Anima, Mahima etc. (155) 

 

साम्येि रमते ज्ञािी हदवा वा यहद वा निमश | 

एवं ववधौ महामौिी त्रलैोक्यसमतां व्रजेत ्|| 

 

The Jnani remains in peace and enjoys the equanimity, be it day or 
night. Thus the Maha Mauni or Self realized saint acquires the state of 

equanimity in all three worlds. (156) 
 

र्गरुभावः परं तीथमुन्तयतीथ ंनिरथकुम ्| 

सवतुीथमुयं देवव श्रीर्गरोश्िरणाम्बगजम ्|| 

 
GuruBhakti is the greatest kind of pilgrimage. Others are worthless. All 

places of pilgrimage are present, O Devi, at the sacred holy feet of the 
Guru. (157) 

 

कन्तयाभोर्रतामन्तदाः स्वकान्ततायाः पराड्मगखाः | 

अतः परं मया देवव कचथतन्ति मम वप्रये || 

 



O Devi, I am giving out these great truths to you, not for those fools 

who are averse to their legally wedded wives, and indulge in enjoying 
other women. (158) 

 

अभक्ते वंिके धतूे पाखडं ेिान्स्तकाहदषग | 

मिसाऽवप ि वक्तव्या र्गरुर्ीता कदािि || 

                                  

To the devotion less, to the cheater, to the wicked, faithless, atheists, 
and others of their type, this GuruGita should never be told, nor 

should one think of doing so. (159) 
  

र्गरवो बहवः सन्न्तत मशष्यवव्तापहारकाः | 

तमेकं दगलभुं मन्तये मशष्यह्य्तापहारकम ्|| 

 
There are ever so many Gurus in the world who rob the wealth of their 

disciples. But I consider that Guru a rare one among Gurus who 
removes the afflictions of the disciple’s heart. (160) 

 

िातगयवुान्न्तववेकी ि अध्या्मज्ञािवाि ्शगचिः | 

मािसं निमलुं यस्य र्गरु्वं तस्य शोभते || 

He who is the clever, the discriminative, the knower of the truths of 

spiritual sciences, the pure, is really the Guru. His Gurutva (state of a 
Guru) shines. (161) 

  

र्गरवो निमलुाः शान्तताः साधवो ममतभावषणः | 

कामक्रोधववनिमगकु्ताः सदािारा न्जतेन्न्तरयाः || 

 

Gurus are those who are pure at heart, calm, collected, of a saintly 
nature, who speaks measured words, who are free from lust, greed 

etc. who have conquered their senses and who are established in good 
conduct (Sadacharas). (162) 

  

सूिकाहद प्रभेदेि र्गरवो बहगधा स्मतृाः | 

स्वयं समयक् परीक्ष्याथ त्वनिष्ठं भजे्सगधीः || 

 

Gurus are of many types with different capacities. They are known by 

names, Suchaka etc. The intelligent one should know and test for 
himself and seek refuge in the one who is established in Self-

Knowledge. (163) 
  



वणजुालममदं तद्वद्बाह्यशास्त्र ंतग लौकककम ्| 

यन्स्मि ्देवव समभ्यस्तं स र्गरुः सूिकः स्मतृः || 

 
The “Suchaka” Guru is one who is well-versed in letters and all 

external worldly sciences. (164) 

  

वणाुश्रमोचितां ववद्यां धमाुधमवुवधानयिीम ्| 

प्रवक्तारं र्गरंु वववद्ध वािकस््वनत पावनुत || 

 

O Parvati, know the instructor of the duties of the different castes and 
orders (Varna and Ashram), Dharma, Adharma, etc. to be of the 

“Vachaka” type. (165) 
 

पंिाक्षयाुहदमंत्राणामगपदेष्टा त पावनुत | 

स र्गरुबोधको भूयादगभयोरमग्तमः || 

 
The Guru who initiates the disciple into the five lettered mantra etc., O 

Parvati, he is of the “Bodhaka” type and he is superior to the Vachaka 
and Suchaka types named above. (166) 

 

मोहमारणवश्याहदतगच्छमंत्रोपदमशिुम ्| 

निवषद्धर्गरुरर्याहगः पन्ण्डतस्त्वदमशिुः || 

 

The Guru who initiates one into the lower types of Vidyas, like Mohana, 
Marana, Vashya etc. is called by the name of Nishiddha Guru (Lit. 

prohibited Guru). (167) 
  

अनि्यममनत निहदुश्य संसारे संकटालयम ्| 

वैराग्यपथदशी यः स र्गरुववहुहतः वप्रये || 

 
“The Samsara is transitory and an abode of calamities”- Viewing thus 

the world which is an abode of miseries, this Guru shows the path 
leading to Vairagya (dispassion), is known as the Vihita Guru. (168) 

 

त्वमस्याहदवाक्यािामगपदेष्टा तग पावनुत | 

कारणाख्यो र्गरुः प्रोक्तो भवरोर्निवारकः || 

 

The Guru who initiates the disciple into Mahavakya, Tattvamasi (Thou 
are that) etc. O Parvati, he is called the Karanakhya Guru. He is the 



remover of the disease of this mundane world. (169) 

 

सवसुन्तदेहसन्तदोहनिमूलुिवविक्षणः | 

जन्तममृ् यगभयघिो यः स र्गरुः परमो मतः || 

 

He, who is expert in total removal of all types of doubts, and who 
removes the fear of birth and death, is considered to be the “Parama 

Guru”. (The Supreme Guru) (170) 
 

बहगजन्तमकृतात ्पगण्याल्लभ्यतेऽसौ महार्गरुः | 

लब्ध्वाऽमगं ि पगियाुनत मशष्यः संसारबन्तधिम ्|| 

 
One gets such a Supreme Guru as a result of merits acquired in many 

births. Having attained such a Guru, the disciple never falls prey to 
bonds to Samsara, he is liberated forever. (171) 

 

एवं बहगववधालोके र्गरवः सन्न्तत पावनुत | 

तेषग सवपु्र्िेि सेव्यो हह परमो र्गरुः || 

 

O Parvati, there are in the world thus many kinds of Gurus, of all 
these, one should by all means and efforts, serve the Param Guru. 

(172) 
 

पावु् यगवाि 

स्वयं मूढा मृ् यगभीताः सगकृताद्ववरनत ंर्ताः | 

दैवन्न्तिवषद्धर्गरुर्ा यहद तेषां तग का र्नतः || 

 
Parvati said, “I want to ask you the fate of those who by chance 

approach and serve a Nishiddha Guru. They are themselves deluded. 
They are afraid of death and indifferent to good deeds.”(173) 

 

श्रीमहादेव उवाि 
 

निवषद्धर्गरुमशष्यस्तग दगष्टसंकल्पदवूषतः | 

ब्रह्मप्रलयपयनु्ततं ि पगियाुनत मृ् यताम ्|| 

 

Mahadev said, the disciple of a Nishiddha Guru, impelled by evil and 
wicked desires of a harmful nature, never again gets a human body 

until the close of Brahma Pralaya which take place after hundred 



thousand of divine years. (174) 

 

श्रणृग त्वममदं देवव यदा स्याद्ववरतो िरः | 

तदाऽसावचधकारीनत प्रोच्यते श्रगतमस्तकैः || 

 

O Devi, hear the truth when one is endowed with dispassion, the srutis 
say that he is a properly qualified student. (175) 

 

अखण्डकैरस ंब्रह्म नि्यमगक्तं निरामयम ्| 

स्वन्स्मि संदमशतुं येि स भवेदस्य देमशकः || 

 

One who enables the aspirant to see within himself the one indivisible, 
homogenous Brahman, which is ever free, free from pain, immortal, 

should be the Guru. (176) 
 

जलािां सार्रो राजा यथा भवनत पावनुत | 

र्गरुणां तत्र सवेषां राजायं परमो र्गरुः || 

 
Just as the ocean is the king of waters, the Param Guru is the King 

among Gurus. (177) 
 

मोहाहदरहहतः शान्ततो नि्यतपृ्तो निराश्रयः | 

तणृीकृतब्रह्मववष्णगवैभवः परमो र्गरुः || 

 
A Param Guru is free from attachment, etc; peaceful, always 

contented in Himself, independent, and one who considers the status 
of Brahma and Vishnu like a blade of grass. (178) 

 

सवकुालववदेशषेग स्वतंत्रो निश्िलस्सगखी | 

अखण्डकैरसास्वादतपृ्तो हह परमो र्गरुः || 

 

One who is independent at all times and places, who possess an 
unshakable mind and always blissful, who experiences the 

homogenous essence of the Self, such a one is the Param Guru. (179) 
 

 

 

द्वैताद्वैतववनिमगकु्तः स्वािगभूनतप्रकाशवाि ्| 

अज्ञािान्तधमश्छे्ता सवजु्ञ परमो र्गरुः || 



 

One who is free from the feeling of duality and non-duality, who shines 
by the light of His self-realization, who is able to destroy the deep 

darkness of ignorance, and is omniscient, He is a Param Guru. (180) 
 

यस्य दशिुमात्रणे मिसः स्यात ्प्रसन्तिता | 

स्वयं भूयात ्धनृतश्शान्न्ततः स भवेत ्परमो र्गरुः || 

 
By whose mere Darshan (look with devotion), one attains calmness, 

cheerfulness, and peace and steadfastness, and peace of mind, such a 
one is Param Guru. (181) 

 

स्वशरीरं शवं पश्यि ्तथा स्वा्मािमद्वयम ्| 

यः स्त्रीकिकमोहघिः स भवेत ्परमो र्गरुः || 

 

One who looks upon his own body as a corpse, and his Self as the 
non-dual Brahman, and who has killed the infatuation for wealth and 

women, such a person is a Param Guru. (182) 
 

मौिी वाग्मीनत त्वज्ञो द्ववधाभूच्छृणग पावनुत | 

ि कन्श्िन्तमौनििा लाभो लोकेऽन्स्मन्तभवनत वप्रये || 

वाग्मी तू्कटसंसारसार्रो्तारणक्षमः | 

यतोऽसौ संशयच्छे्ता शास्त्रयगक््यिगभूनतमभः || 

 
O dear Parvati, listen to me. There are two classes of knowers of 

Truth. They are  (1) The Mauni, and (2) The Vakta. No benefit accrues 
from the Mauni to any person. (183) 

The Vakta on the other hand, is capable of saving others from great 
whirlpool of Samsara. Because he is able to clear all doubts by his 

knowledge of the scriptures, logical and convincing arguments and by 
his own direct Self-realization experience. (184) 

 

र्गरुिामजपाद्येवव बहगजन्तमान्जतुान्तयवप | 

पापानि ववलयं यान्न्तत िान्स्त सन्तदेहमण्ववप || 

 

By the Japa of the Guru’s name, O Devi, the sins accumulated in the 

countless lives are destroyed. There is not the least doubt about this. 
(185) 

 

 



कग लं धिं बलं शास्त्र ंबान्तधवास्सोदरा इमे | 

मरणे िोपयगज्यन्तते र्गरुरेको हह तारकः || 

 
Family traditions, wealth, strength, shastras, relatives, brothers, - 

none of these are useful to you at the time of death. Satguru is the 

only saviour. (186) 
 

कग लमेव पववत्र ंस्यात ्स्यं स्वर्गरुसेवया | 

तपृ्ताः स्यगस्स्कला देवा ब्रह्माद्या र्गरुतपणुात ्|| 

 
By the service of the Guru, truly the entire family is purified. By the 

satisfaction of the Guru, all the devas, Brahma, etc. become satisfied. 
(187) 

 

स्वरूपज्ञािशून्तयेि कृतमप्यकृतं भवेत ्| 

तपो जपाहदकं देवव सकलं बालजल्पवत ्|| 

 

Without the Knowledge of the Self whatever Sadhana is done is 
fruitless. O Devi, penances,japas, etc., everything becomes like the 

prattling of a child. (188) 
 

ि जािन्न्तत परं त्वं र्गरुदीक्षापराड्मगखाः | 

भ्रान्तताः पशगसमा ह्येते स्वपररज्ञािवन्जतुाः || 

 
Those who are averse to Guru Diksha (initiation) will never know the 

Supreme Truth. Without this knowledge, they are like animals. (189) 
 

तस्मा्कैवल्यमसद्धयथ ंर्गरुमेव भजेन््प्रये | 

र्गरंु वविा ि जािन्न्तत मूढास्त्परमं पदम ्|| 

 
For the attainment of emancipation from the cycle of birth and death, 

one should propitiate one’s Guru, O dear Parvati, without a Guru, the 
deluded ones of the world cannot know the Supreme Truth. (190) 

 
 

 

मभद्यते हृदयग्रन्न्तथन्श्छद्यन्तते सवसुंशयाः | 

क्षीयन्तते सवकुमाुणण र्गरोः करुणया मशव े|| 

 



All knots of the heart are rent asunder, all doubts are cleared, all the 

karmas are destroyed by the grace and mercy of the Guru,O Parvati. 
(191) 

 

कृताया र्गरुभक्तेस्तग वेदशास्त्रिगसारतः | 

मगच्यते पातकाद् घोराद् र्गरुभक्तो ववशषेतः || 

 

A Guru-Bhakta (one devoted to the Guru) becomes free from all 
capital sins, by the practice of devotion to the Guru according to the 

injunctions of the scriptures. (192) 
 

दगःसंर्ं ि परर्यज्य पापकम ुपरर्यजेत ्| 

चि्तचिह्िममदं यस्य तस्य दीक्षा ववधीयते || 

 
One who has abandoned the company of sinners and sinful acts, 

whose heart is free from sins, to him is Guru Diksha ordained. (193) 
 

चि्त्यार्नियगक्तश्ि क्रोधर्ववुववन्जतुः | 

द्वैतभावपरर्यार्ी तस्य दीक्षा ववधीयते || 

 
One whose heart is fixed in renunciation, who is free from anger and 

pride, who has abandoned the feelings of duality, to such a one Diksha 
is ordained. (194) 

 

एतल्लक्षणसंयगक्तं सवभुूतहहते रतम ्| 

निमलुं जीववतं यस्य तस्य दीक्षा ववधीयते || 

 

One whose life is endowed with these characteristics, who is interested 
in the welfare of all beings of the world, whose life is pure and 

untained, to him is Diksha ordained. (195) 
 

अ्यन्ततचि्तपक्वस्य श्रद्धाभन्क्तयगतस्य ि | 

प्रवक्तव्यममदं देवव ममा्मप्रीतये सदा || 

 
O Parvati, this truth should be revealed to one who is endowed with 

intense devotion and faith towards the Guru, whose heart is pure to 

the greatest degree. It gives me the greatest satisfaction and joy. 
(196) 

 

 



स्कमपुररपाकाच्ि चि्तशगद्धस्य धीमतः | 

साधकस्यैव वक्तव्या र्गरुर्ीता प्रय्ितः || 

 
To the intelligent one possessing purity of heart, to one in whom good 

actions are fructifying, only to that qualified Sadhaka this Guru Gita 

should be imparted, even with great effort. (197) 
 

िान्स्तकाय कृतघिाय दांमभकाय शठाय ि | 

अभक्ताय ववभक्ताय ि वाच्येयं कदािि || 

 
To the atheist, to one who does evil to one’s well-wisher, the 

hypocrite, a non-devotee, to one opposed to the Guru- this Guru Gita 
should never be told. (198) 

 

स्त्रीलोलगपाय मूखाुय कामोपहतितेसे | 

निन्तदकाय ि वक्तव्या र्गरुर्ीतास्वभावतः || 

 

To the sensualist who carves ladies’ company, the fool, whose mind is 
conquered by lust, desires, etc. to one who usually speaks ill, this 

Guru Gita should never be told. (199) 
 

एकाक्षरप्रदातारं यो र्गरुिैव मन्तयते | 

श्वियोनिशतं र््वा िाण्डालेष्ववप जायते || 

 
He who does not respect and honor the Guru, such a man takes 

innumerable births in wombs like that of a dog, and ultimately takes 
birth in the womb of a Chandala. (200) 

 

र्गरु्यार्ाद् भवेन्तमृ् यगमनु्तत्र्यार्ाद्यरररता | 

र्गरुमंत्रपरर्यार्ी रौरवं िरकं व्रजेत ्|| 

 

By abandoning one’s Guru, one goes to death, by renouncing the Guru 
mantra, one endures poverty. The abandoner of the Guru and Mantra 

go to the hell known as Raurava. (201) 
 

मशवक्रोधाद् र्गरुस्त्राता र्गरुक्रोधान्च्छवो ि हह | 

तस्मा्सवपु्रय्िेि र्गरोराज्ञां ि लंघयेत ्|| 

 
The Guru is able to save one from the anger of Shiva. But not even 



Shiva can save if one incurs the Guru’s anger. Therefore, one should 

by all means and efforts take care that one does not disobey the 
Guru’s orders. (202) 

 

सप्तकोहटमहामंत्रान्श्ि्तववभ्रंशकारकाः | 

एक एव महामंत्रो र्गरुरर्यक्षरद्वयम ्|| 

 

The seven million Mahamantras cause more restlessness of the mind. 
There is only one Mahamantra comprising of the syllables ”Gu” and 

“Ru”. (203) 
 

ि मषृा स्याहदयं देवव मदगन्क्तः स्यरूवपणण | 

र्गरुर्ीतासमं स्तोत्र ंिान्स्त िान्स्त महीतले || 

 
O Devi, my declaration shall never become untrue. Whatever is said by 

me is the very form of the truth. There is no stotra equal to the Guru 
Gita in the whole world. (204) 

 

र्गरुर्ीतामममा ंदेवव भवदगःखवविामशिीम ्| 

र्गरुदीक्षाववहीिस्य पगरतो ि पठे्क्वचित ्|| 

 

The Guru Gita is the dispeller of the pains of Samsara. O Devi, this 
should never be read out to one who has not got Guru Diksha 

(initiation from the Guru). (205) 
 

रहस्यम्यन्ततरहस्यमेतन्ति पावपिा लभ्यममदं महेश्वरर | 

अिेकजन्तमान्जतुपगण्यपाकाद् र्गरोस्तग त्वं लभते मिगष्यः || 

 
O Maheshwari, this is the secret of all secrets. It should not be 

imparted to a sinner. It is only by the virtuous deeds done in 
innumerable births fructifying in a person that he becomes eligible to 

get this great truth. (206) 

 

सवतुीथवुर्ाहस्य संप्राप्िोनत फल ंिरः | 

र्गरोः पादोदकं पी्वा शषें मशरमस धारयि ्|| 

 

By drinking the water after washing the holy feet of the Guru and 
sprinkling the remains on the head, one attains the fruit of bathing in 

all sacred rivers and of all pilgrimages. (207) 
 



र्गरुपादोदकं पािं र्गरोरुन्च्छष्टभोजिम ्| 

र्गरुमूतुे सदा ध्यािं र्गरोिाुम्िः सदा जपः || 

 
One should always drink the Guru’s feet washed water, eat the 

remnants of His food, meditate on His form and repeat His name. 

(208) 
 

र्गरुरेको जर््सव ंब्रह्मववष्णगमशवा्मकम ् | 

र्गरोः परतरं िान्स्त तस्मा्संपूजयेद् र्गरुम ्|| 

 
The entire creation consisting of Brahma, Vishnu, and Shiva is all Guru 

only. There is nothing greater than the Guru. Therefore one should 
worship the Guru. (209) 

 

ज्ञाि ंवविा मगन्क्तपदं लभ्यते र्गरुभन्क्ततः | 

र्गरोः समाितो िान्तयत ्साधिं र्गरुमाचर्णुाम ्|| 

 

By the devotion practiced towards the Guru, one attains the liberation 
even without knowledge. For those who practice unflinching devotion 

to the Guru, no other sadhana is required. (210) 
 

र्गरोः कृपाप्रसादेि ब्रह्मववष्णगमशवादयः | 

सामथ्यमुभजि ्सवे सनृ्ष्टन्स्थ्यंतकमणुण || 

 
It is by the Guru’s grace and blessings that Brahma, Vishnu and Shiva 

become capable of performing their respective duties- creation, 
preservation, and dissolution. (211) 

 

मंत्रराजममदं देवव र्गरुरर्यक्षरद्वयम ्| 

स्मनृतवेदपगराणािां सारमेव ि संशयः || 

 

O Devi, the two-lettered word “Guru” is the king among all mantras. It 
is the essence of the Vedas, Smritis and Puranas. (212) 

 

यस्य प्रसादादहमेव सव ंमय्येव सव ंपररकन्ल्पतं ि | 

इ्थ ंववजािामम सदा्मरूपं ्स्यांनघ्रपद्म ंप्रणतोऽन्स्म नि्यम ्|| 

 

By whose grace that one realizes “I am everything, everything is 
superimposed in me, I offer my salutations and worship to my self-



realised Satguru’s lotus feet. (213) 

 

अज्ञािनतममरान्तधस्य ववषयाक्रान्ततितेसः | 

ज्ञािप्रभाप्रदािेि प्रसादं कग रु म ेप्रभो || 

 

O Lord, by the gift of the light of knowledge, may Thy blessings be 
bestowed on me, whose eyes are covered by the cataracts of 

ignorance, and whose mind is captured by sense pleasure. (214) 
 

|| इनत श्री स्कान्तदो्तरखण्ड ेउमामहेश्वरसंवादे श्री र्गरुर्ीतायां ततृीयोऽध्यायः || 

 
Thus ends the third chapter of Guru Gita being a dialogue between 

Shiva and Parvati in the second section of the Skanda Purana. 
 

||Aum Tam Namami Gurum Param|| 
||Aum Tam Namami Gurum Param|| 

||Aum Tam Namami Gurum Param|| 
 

 


